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CHAPTER XI
THE RADHASOAMIS AND THEOSOPHISTS

ROBABLY the reader is by this time quite tired of Hindu

reformers and all their works; in spite of which I mean to
devote one more chapter to them. For I have found the two
movements, the names of which I have put at the head of this
chapter, of considerable interest; and moreover, one of them is
almost unknown in the West, while the other has exercised a
specially dominant influence on the developing thought of
modern India.

The new religion now making considerable head in the
United Provinces under the name the ‘“Radhasoami Faith"”
is a very different kind of reform movement from the two
Samajes, yet in some respects is even more typically Indian
than they. It is interesting as a living example of the type of
reform that so often arose in India before the influence of
Christianity was felt in the land. It is purely religious in na-
ture with no active social programme beyond a mild disap-
proval of caste restrictions; it recognizes but one God and no
idols; has a purified form of worship based upon an elaborate
psychology; regards its founder and leaders as incarnations of
the Divine; and aims at freeing the soul from the flesh. It was
founded by a Government employee in Agra,! named Shiva
Dayal Singh, who evidently had done a good deal of inde-
pendent thinking and felt the need of a purer form of worship,
and who in 1861 made the discovery that he was an incarna-
tion of the Supreme Being. He also discovered the true name
of the Supreme Being and many other important and interest-
ing things, some of which shall be related in due course. As
was natural in India, he found no difficulty in persuading a
considerable number of people that he was God in the flesh,?

1 So, at least, I was informed by a member of the Satsang in Benares.
According to Farquhar he was a banker.

? Such things need not seem strange to us Americans, at least, when we
remember Joseph Smith, Prophet Elijah Dowie, and the “ Holy Ghost and
Us.”
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and thus he founded the new church and became its guru or
““Maharaj.” When he died in 1878 one of his followers, Rai
Saligram Saheb Bahadoor by name, whom he had especially
trained for the position, succeeded him as Incarnation of God
and guru (or “Sant Satguru'’’) of the religious community,
under the name Huzoor Maharaj. This man was Postmaster-
General of the Northwest Provinces.! He published the two
vernacular books (one in verse, one in prose) which his pre-
decessor had written, and wrote several himself (one of them
in English), and died in 1898, passing on the leadership to
Brahm Sankar Misra (who had “manifested " himself in 1861).
Misra was a man of excellent education, holding the degree of
M.A. from the Calcutta University and possessed of a clear
and pleasing English style. He was for a time an employee in
the office of the Accountant-General in Allahabad, and wrote
a very readable book in English on the Radhasoami Faith.
He died in Benares in 1907. His successor, Madhava Prasad,
is not a ‘‘Sant Satguru” or absolute incarnation of the Su-
preme, but only a highly advanced adept. He makes his head-
quarters in Allahabad, where he is Chief Superintendent in
the office of the Accountant-General. The new movement
has steadily grown — chiefly in the United Provinces — and
claims to have nearly a hundred thousand members. In point
of numbers, therefore, it is almost on an equality with the
Parsees.

This new faith claims to have the advantage over all other
religions of being founded on “science” and perfectly demon-
strable. And indeed, if reference to nerve ganglia, ions, and
positive and negative poles — combined with excellent English

I Rai Saligram seems to have been both an able administrator and a
really spiritual teacher. Max Miiller gives a short account of him in his
Life of Ramakrishna, including him among the five best-known Mahat-
mans of his time, along with Devendranath Tagore, Swami Dayanand, and
Ramakrishna himself, He writes of him (op. cit., p. 23), in 1898, just before
the Guru died: ‘““When last heard of, the old man was still alive, his house
besieged every day by large numbers of persons both male and female, who
flock there from different parts of the country. He holds five meetings day
and night for the purpose of imparting religious instruction, so that he has
hardly more than two hours left for sleep. Everybody is welcome, and no
distinction is made between Brahman and Sudra, rich and poor, good and
bad. The people are convinced that he can work miracles, but he himself
regards such things as unbecoming, and below his dignity."
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— prove the presence of science, the last book of the Maharajas
is strictly scientific. But in common with the ‘“Radhasoami
Mat Prakash’ of the second Maharaj, it has also the greater
advantage of being infallibly inspired, — being written by God
himself in the flesh. A brief résumé of the teachings of these
two books should therefore certainly be of great interest to the
reader.

God is the source or ocean of all force. He is Spirit-Force and
from Him all natural forces come. He permeates the universe
as sunlight pervades empty space, and our souls are part of
Him, though for a while imprisoned in these material bodies.
Now, “if the faculty of hearing is sufficiently developed all
force currents could be heard as sounds.” God being force can
therefore be heard; and His true name will be the sound made
by this Supreme Spirit-Force. The gurus of the new religion
are able to hear this sound and tell us what it is. “The sound
in articulate speech of the spirit-current is ‘Radha,’ and that
of the spiritual focus or reservoir is ‘Soami.” Radhasoami is
accordingly held to be the true and real name of the Supreme
Creator, and its sound, which resounds in the innermost quar-
ter of all regions, can be heard by a devotee of the Radhasoami
sect when the faculty of hearing inherent in his spirit is devel-
oped by the process of devotional practice prescribed by the
Radhasoami Faith.” !

There are in the universe three spheres. The highest of
these is pure spirit and in it dwells Radhasoami (though pres-
ent by his force-currents everywhere); the second, known as
“Brahmand,” is “spiritual-material”’; the third is ‘““material-
spiritual.” Each of these has six subdivisions. In the last
dwells man — an immortal soul, or eternal and divine spark,
in a material body. Man is a microcosm of the universe and
has six principal nerve ganglia, corresponding to the six di-
visions of each sphere. His spirit, which is distinct from his
mind, has its seat (Shades of Descartes!) on the highest of

1 From the report of ““Maharaj Saheb' (Brahm Sankar Misra) to the
Census Office, printed as an appendix to his book, Discourses on the Radha-
soams Faith (Benares, Radha Soami Satsang, 1909), p. 303. It is said that
in their doctrine of the Divine Name and its importance the Radhasoamis

have been influenced by the doctrine of the Word or Logos in St. John's
Gospel.
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these, namely, the pineal gland — ‘““midway between the two
eyes, three quarters of one inch from the root of the nose in-
wards,” From this headquarters it perceives through the
various sense-organs by sending out force-currents to them.
But it also has relations with the upper worlds. ‘‘ In the fissure
between the two lobes of the brain are twelve apertures which
provide the means of communication with the six subdivisions
of Brahmand and of the purely spiritual region. The apertures
appertaining to Brahmand are to be found in the gray matter,
and those appertaining to the purely spiritual region in the
white matter.” ! If man fails to make use of these channels
for communion with the upper worlds he must continue to be
born again and again indefinitely — for the new revelation
teaches the old doctrine of transmigration. But the aim of
man is to become free from the chains of the flesh and at
length to attain to pure spirituality and to return to God who
is our home.

A moral life is, of course, essential to attaining this aim, but
it is only the first step. Certain methods for enabling the soul
to quit the body temporarily, or hold communion with the
upper spheres during this present life, are taught by the new
faith, and the practice of these, carried on through this and
several more incarnations, will enable the individual at length
to win perfect spiritual freedom from all body. To learn these
methods there is need of a guru who is himself in communica-
tion with one of the upper worlds. There have been many such
gurus or adepts; but there were never any incarzations until,
the ground for the spiritual regeneration of man having been
prepared by the advent of these various lesser gurus and
adepts, Radhasoami sent down rays from his very self which
assumed human form in the first Maharaj. The Radhasoami
Faith must therefore not be considered in any sense a reform
or an offshoot of Hinduism, or as in any way a product of hu-
man traditions or cogitations. Says the second Sant Satguru
in his authoritative work, ‘“The Radhasoami Faith is not
built on the basis of scriptures appertaining to Hindu or any
other religion, but on the precepts or instructions of the Su-
preme Being Himself, Who appeared on this earth in human

! The Radhasoami Faith, p. 65.
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form and graciously performed the functions of a Sant Sat-
guru for the benefit of degraded humanity.” ! Such an incar-
nation is a kind of focus of the divine rays and “carries on, by
the deity’s direct impulse, the work appertaining to the ob-
ject for which the incarnation was ordained.” There have been
but three such incarnations, namely, the three Maharajas of
the Radhasoami Faith. They alone of religious teachers come
directly from the first or purely spiritual region. “All [other]
extant religions have for their goal the second or spiritual-
material region which is subject to decay and dissolution.
This region is not clearly mentioned in the tenets of the extant
religions, but allusions and hints about it are to be found in
their holy books. Only one initiated in esoteric teachings can
comprehend these hints. But such adepts are very rare, and
only those initiated in the Radhasoami Faith can at present
understand the esoteric teachings of all other religions also,
and form a correct idea of the attitude of each.” *

The importance of a living guru to aid the disciple in ascend-
ing to these dizzy heights is now plain. The Radhasoamis
think (and with good reason) that the Sikhs and the followers
of Kabir have degenerated just because they have so long been
without a living guru; and they are determined to profit by the
mistakes of their predecessors and never be any length of time
without an incarnation of the Deity or at least an adept who
has climbed to the top of the second spiritual sphere. ‘“The
ascension of a spirit from its ordinary seat to higher planes is
possible only when a living adept is present. It is not necessary
that the disciple must always be in the personal company of
the adept. So long as the adept is alive, his spirituality is ki-
netic on higher planes and he can extend help even when the
disciple is away from him at a distance.” ?

There are three great methods by which the soul may begin
its ascent toward the upper regions. These are ** (1) utterance
of the spiritual name by the spirit-current; (2) contemplation
of the spiritual form; and (3) attentively listening to the spir-
itual sound.” Each of these methods is based on “Science.”

1 Rai Saligram Bahadur, Radhasoami Mat Prakashk (Benares, Chandra-
prabha Press, 1896), p. 13.
? The Radkasoamsi Faith, pp. 309-10. $ Ibid., p. 123.
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Since every force has its sound, by reproducing the sound of a
spirit-force we may gain some of the power of that force and
by tuning, as it were, our soul and body to that sound we may
put ourselves into harmony with it. My exposition here I con-
fess is very unscientific, but the interested reader will consult
the sources. The effects to be attained by proper repetition of
the holy syllables are certainly remarkable. ‘“All obstacles
thrown in the way and traps laid by Universal Mind and
Matter to stop or interfere with the progress of a pilgrim to
the high mansions of the Supreme Being in pure spiritual re-
gions disappear at once on the pronunciation of the Holy
Name Radhasoami by the devotee; such is the immediate ef-
fect and beneficial influence exercised by this Almighty Name.
It at once strikes awe and terror in the heart of the conflict-
ing agents and revolting forces met with by the devotee while
traversing the material regions and gradually removes them
altogether from his path.” ! As to the second of the methods
— contemplation — it is a well-known fact that we grow like
that which we willingly contemplate, and also that spiritual
facts get themselves recorded in facial expression. “The out-
ward marks are specially noticeable on the forehead and in the
eyes of an adept, and the effect of these marks on advanced
devotees in producing concentration and sublimation of spirit
is very remarkable.” And the effect of contemplating an in-
carnation is, of course, doubly great. Hence the practice of
gazing at the Maharaj, or, during an interregnum, at the
pictures of past Maharajas. The third method — that of lis-
tening attentively to the spiritual sound — is the most diffi-
cult of the three, and only the more advanced can really suc-
ceed in hearing it. Yet it is quite possible; for Radhasoams,
“the true Name, is present everywhere in creation and can
be heard at the innermost plane where the spirit-current is
acting. As each ray from the sun carries with it the constitu-
tional components of the sun, similarly the prime action by
focus and current, which are the constitutional components
of creation in the beginning, is carried in the tiniest ray of
spirit, and the sound, Radhasoami, could be heard in minia-
ture if we could penetrate the surrounding layers and reach the
! Radhasoami Mat Prakash, p. 2.
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innermost quarter occupied by the spirit-ray.,””! There is
something rather beautiful in this conception that, were the
hearing of our spirit not deadened by its enwrapping mortal
coil, we should hear everywhere throughout the universe whis-
pered the name of God.

*“There's not the smallest orb which thou beholdest
But in his motion like an angel sings,
Still quiring to the young-eyed cherubins;
Such harmony is in immortal souls;
But whilst this muddy vesture of decay
Doth grossly close it in, we cannot hear it,"

There are centers of the Radhasoami Faith at Agra, Allaha-
bad, and Benares. Their building in the latter city is one of
the most prominent in town. It is situated in a beautiful gar-
den, which is carefully and tastefully kept up. The building
itself consists of a large hall, with a screened gallery at one end
and a marble platform at the other — in short, it has much the
appearance of a Protestant church. There are, of course, no
idols or anything of the sort, the room being quite bare except
for large pictures of the three departed gurus. The ashes of the
last of the three rest beneath the marble platform from which
he used to teach; while at the sides of the platform are two
small rooms each of which contains his picture and also a large
divan. On these divans the late guru used to sit, in Oriental
fashion, while teaching the inner circle of his disciples, and
hence they are regarded as being full of spiritual magnetism
and as sending out ethereal vibrations.

Twice a day the faithful gather in this hall for public service
— at morning and evening. The women sit in the screened
gallery, the men on the floor, and one of their number, stand-
ing at the reading-desk on the floor, reads to them from some
inspired book written by one of the great gurus. For as I have
said, though they reverence the Vedas they regard only the
writings of the incarnations of Radhasoami as really inspired
and authoritative. No one but the guru may teach from the
platform and the present guru is at Allahabad. The following

1 The Radhasoams Faith, p. 152. The details of the three methods as
actually practiced are not made public, but are divulged to members of the
sect on initiation.
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description of a service at which the guru presides is from the
inspired pen of the last guru himself: —

“The service commences with the recitation, in which all
the members of the congregation can take part, of certain holy
pieces which contain a grateful expression of the immense
spiritual benefit conferred by the gracious Supreme Creator
in revealing the true path of salvation. . . . The service closes
with another recitation of the description given above, but the
subject-matter of the holy pieces is different. . .. The holy
books compiled by the Saints are also read out. Such portions
of these books as do not admit of easy comprehension are ex-
plained by the presiding adept, or made the text of a holy dis-
course. Other discourses also are frequently delivered. ...
While the books are being read out the members of the congre-
gation are simultaneously attentive, to some extent, to their
devotional practice, especially of contemplation, which is
rendered easy in consequence of the inspired subject-matter of
the holy books they are listening to. Concurrently with this,
the process for the purification of mind and the eradication of
evil desires is also at work. The root of all evils is ignorance.
In the presence of a Saint this ignorance is dispelled to some
extent, and his serene and sacred company is at times alone
sufficient to disclose the shortcomings of the members of the
congregation, and to generate true contrition. ... The sur-
roundings of the safsang [the meeting], the presence of the
adept and his discourses, produce also great effect upon the
faculty of religious emotion, and as the devotee makes prog-
ress in his spiritual practice, gradually the satsang affords such
exquisite emotional ecstasies to him that all pleasures of this
world dwindle into insignificance and the entire service is one
of engrossing rapture. . . . The presiding adept is sometimes
garlanded before the commencement of the service, and gar-
lands sanctified by his touch are distributed to the members
of the congregation. Sweets or some other light article of
food are also sometimes distributed after sanctification by
the adept. They constitute, as it were, the sacrament of the
satsang.’’ !

For an elect, inner circle there are additional means of

1 The Radhasoami Faith, pp. 125-30.
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spiritual assistance. “Articles of food left in the dishes after
an adept has finished his meals, clothes and garments worn by
him, and the water used for the ablution of his feet, are con-
sidered to be highly spiritualized, and used by such of the dis-
ciples as get an opportunity to obtain them. Disciples are also
sometimes allowed to touch the feet of an adept with their
forehead, the object being that the spirituality, which is more
or less flowing out from the feet of the adept, might be imbibed
by them. . . . At times disciples are permitted to gaze intently
at the eyes of an adept, and he also directs his gaze similarly at
the eyes and forehead of the devotees engaged in this practice.
. . . The spiritual concentration during such moments is very
great, and the devotees who are performing this practice are
filled within themselves with rapturous bliss.” 2

Only the more advanced may enjoy the great privilege of
using the water in which an adept has bathed his feet; but ad-
mission to the outer circle of membership is open to all, with-
out reference even to caste. The Radhasoami Faith has room
even for the despised sweeper, and within its hospitable walls
distinctions of birth are thrown aside and only spirituality
counts. ‘“The only conditions required for embracing the
Radhasoami religion are abstinence from meat and animal
food and liquor and all intoxicating drugs, and a conviction
that the goal of the Radhasoami Faith is the only true goal of
true and perfect salvation.”

Yet the sect makes no active attack upon caste or upon any
other social evil. The morality which it preaches is pure but
is of a decidedly negative nature. This is rather forcibly
brought out in the late guru’s second report to the Census
Bureau, in which he says: “The moral code of the Radha-
soami Faith consists, so far as our actions toward others are
concerned, in withholding ourselves from such acts as we
would that others should not do to us.”

The truth is, the Radhasoamis are emphatically Quietists.
Mystic cultivation of their own souls is their great aim, and
active social work is regarded as dangerous. The writer of the
Prefatory Note in the book from which I have so often quoted
tells us that ' Maharaj Saheb [the late guru] always impressed

! The Radhasoams Faith, pp. 130-32.
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upon the members of the Radhasoami Faith the necessity of
abstaining from taking part in public assemblies (especially
political ones), as such participation would always result in
some spiritual loss.”" * And the guru himself gives us as the one
great evil consequence of eating animal food the fact that ‘‘it
generates outward activity and energy"’!

This point of view was so characteristic of native Indian eth-
ics before it was influenced by Christianity that I hope I shall
be pardoned if I set down here a further illustration of it —a
conversation I had with a member of the Radhasoami Faith.
I shall put it down in the form of question and answer as it
actually occurred: —

Q. ‘““Does your religion aid in the moral life?”

A. “Yes, greatly — by helping us to overcome the flesh. A
pure life is the prerequisite of progress according to our teach-
ing."

Q. “Does your religion tend to make one helpful to other
people? — For instance: Yesterday I saw a little girl of per-
haps eight who danced for me. She will almost certainly grow
up to be a public woman unless some one tries to save her from
it. Does your religion teach you or inspire you to help and
save that little girl?"

A. “Oh, no. That sort of thing is very secondary. Our re-
ligion aims at the one thing of great importance, the develop-
ment and salvation of soul. We believe that charity begins at
home-—and this not in a selfish sense. We cannot help others
till we have attained to a high spiritual condition ourselves,
just as a poor man must first become rich before he can be a
benefactor. Our first duty is to save our own souls; and this
takes all our time. It is no easy thing to practice our system
and to develop our souls, and it requires all our thought and
effort.”

Q. “Have any of you — even your gurus— developed so
far that they have had time for such things as I have men-
tioned — saving little girls?”’

A. “The little girl must learn by trying which is the best
way — though of course she might be told the truth by others.
No one can save the little girl but herself. She will learn just

! Page xv.
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as the child learns to avoid the fire — by putting his hand in
and getting burned. [He would probably have added that in
her long series of lives she would have plenty of opportunity
for learning and profiting by her sad experience.] We can do
nothing for her, except perhaps point out the laws of life and
the effects of vice and virtue.”

Q. “Do you do th Do you make any attempts at prose-
lyting and communicating your fine religion to others? Do you
ever actually warn the little girl?"

A. “We do no public preaching or proselyting. When peo-
ple come to us and inquire about our doctrines we gladly an-
swer their questions. And we offer them our books for sale.”

Yet I fear I have done but scant justice by the Radhasoamis.
To be sure, they do little for others beyond showing them an
example of relatively pure and peaceful lives. But after all, is
that not something? And with all their pseudo-science and
their strange “spiritual” methods, they do at least nourish a
very genuine aspiration after a purer, nobler life than they
have yet found in themselves. Sad, is it not, that in their
search for an ideal who shall lift them above themselves, in

their longing for an Incarnation of the Divine, they can see no
further than the self-deluded clerk in the Government Office
at Agral!l

! In all fairness to the followers of the Radhasoami Faith [ ought again to
warn the reader against the natural prejudice with which we Westerners are
likely to read an account of a religion so strange to uz as thiz is. I should
also add that in a letter which I recently received from the present leader of
the Faith he says, among other things: *' I may tell yvou at the outset that
we are not at all interested in the presentation of our religion in a book deal-
ing with the religions of India, and we disclaim all responsibility for any-
thing that you are to say regarding our religion in the k you are writing.
The subject is so vast and technical that it requires a training for some con-
siderable time followed by actual experimentation by means of spiritual

es before one can be expected to comprehend and appreciate the

of our religion at their true worth. . .. At present we doubt very

much if our religion will be sympathetically and appreciatively received
by people of the West."

The Radhasoami Faith may seem odd to most of us and downright
silly to zome; but let not our Anglo-Saxon pride lead us into saying, with
self-conscious superiority, *Lo the poor Indian!™ The very newest of the
“New Thought" of our up-to-date West is capable of things not so very
different. Thus the July 1915 number of the New York Key fo Funda-
mentals ; 4 Magazine of Revelations of the Underlying Principles of Nature,
Life and Mind, announces that it will serve as a guide to those that seek
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